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CHRISTIAN VISITOR. 


4elf-knowledge, truly learned, of course implies, 
he rich possession of a nobler prize ; 

For self to self, and God to man, reveal’d, 
(Twe themes to nature’s eye forever seal’d) 

Are taught by rays that fly with equal pace 
From the same centre of enlight’ning grace. 
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ORIGINAL COMMUNICATIONS. 


Piety produces Fidelity. 


Many heathen writers, and especially Cicero and 
Seneca, have said some excellent things concerning the 
duties which men owe to themselves and to civil society. 
And some deistical authors have painted the beauty of 
virtue, and deformity of vice, in lively colors. But if 
we search all the systems of morality, which have been 
published and devised by uninspired men, they will 
appear far inferior to that pure and perfect system of 
morality, which is contained and inculcated in the sa- 
cred scriptures. ‘These teach us the only true princi- 
ples of virtue, and enforce it by the highest authority, 
by the strongest motives, and by the most shining ex- 
amples. Nehemiah, the governor of the Jews, was a 
bright pattern of piety and integrity. He possessed the 


true principles of virtue, and acted uprightly in all his 
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public and private conduct. He knew that piety and fi- 
delity are intimately connected, and those who fear 
God, wiil regard man. This led him to fix his eye up- 
on the faithful of the land, and to raise such to places of 
power and trust, at atime when Jerusalem was expos- 
ed to numerous and powerful enemies, within and with- 
out the walls of the city. In this critical situation, he 
sought and selected Hananiah to take the charge of Je- 
rusalem, where the highest interests of the nation were 
Jodged. ‘The reason of this choice is given in these 
words, ‘ For he was a faithful man, and feared God 
above many.” His fidelity was in proportion to his pie- 
ty, and as he was more pious, so he was more faithful 
than other men. And since the same cause will invari- 
ably produce the same effect, under similar circumstan- 
ces, it may be laid down as a plain and everlasting.truth, 
that piety will produce fidelity. Piety and fidelity were 
united in the character of Hananiah. He was a faithful 
man and feared God above many. The fear of God is de- 
signed to denote holiness, righteousness, godliness, or pi- 
ty, in general. We read, “ the fear of the Lord is 
the beginning of wisdom.” And Solomon says, “ Let us 
hearthe conclusion of the whole matter: Fear God 
and keep his commandments, for this is the whole duty 
of man.” A filial fear of God, or a fear which arises 
from true love to him, is the first and fundamenta! prin. 
ciple of every holy affection and moral virtue. The 
Jove of God shed abroad in the heart, will never fail to 
make men faithful in the discharge of every duty of god- 
liness and humanity. So that true piety will invariably 
produce genuine fidelity. This will appear from various 
considerations. 

1. Those who possess the love and fear of God, will 
always understand the true meaning of the law of love- 
Being rooted and grounded inthe love which the law 
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requires, they will not be at any loss how to apply this 
rule in all their intercourse and concerns with their fel- 
lowmen. ‘They will naturally ask themselves in any 
doubtful case, what says the law of love? and they will 
hence easily learn their duty, and know what it is to be 
really faithful. Those who ‘are destitute of this love 
often misunderstand their duty, and take that to be fi- 
delity, which is real dishonesty, and unfaithfulness. 
Piety, therefore, leads to fidelity, as it naturally re- 
moves moral ignorance, and forms the single eye, which 
fills the whele soul with the light and knowledge of 
duty. ' 

2. Piety makes men feel the authority, as well as 
understand the meaning of the law of love. A benevo- 
lent heart always makes a tender conscience, and al- 
lows that vicegerent of God in the breast, to do its 
office. Iniquitous men often have their consciences 
seared, till they "become past feeling the weight and 
authority of the divine law. But as soon as the heart is 
changed, and becomes benevolent, men feel the infinite 
weight and obligation of every divine command. Hence 


it is the Whture and tendency of piety to make men uni- 
versally faithful, inthe discharge of the duties they owe 
to God, and to one another. 


3. Piety makes men love to do their duty, and so im- 
mediately produces obedience and fidelity. Piety made 
Abraham follow God, wherever he led him, and even 
to offer up his son upon the altar. Piety made Moses 
willing to lead his people, and to be faithful in all his 
house. Piety made Samuel upright and honest in all 
his public and private concerns. Piety inade Nehemiah 
faithfully discharge the ties of his arduous and import- 
ant office. ‘The fear of God formed Hananiah to fideli- 
ty above many. Piety made Christ delight to do his 
father’s will, and faithfully discharge the offices of Pro. 
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phet, Priest and King. Piety made Paul feel and say, 
*« I delight in the law of God, after the inward man.” 
Piety made the primitive christians faithful, even unto 
death. And piety will never fail to produce fidelity. 
It forms men in all respects to know and to do their 
duty. Piety as infallibly produces fidelity, as fire pro- 
duces heat, and as the Sun enlightens, warms and cher- 
ishes the inhabitants of the earth. 

To this concise illustration of the connection between 
piety and fidelity, we add a few remarks. 

1. It is exceedingly desirable that real piety may 
spread and prevail througirthe world. This is the only 
effectual remedy for that dishonesty, which prevails and 
spreads distress, confusion and misery among nations and 
kingdoms, and all civil and religious societies. Should 
holy and pious fidelity exist and prevail, generally, 
among mankind, it would relieve the world of more 
than halfits burdens and troubles, and increase the com- 
foris and enjoyments of human beings, an hundred fold. 
Mutual confidence and satisfaction in all their intercourse 
and transactions, would then flow over the earth as 
streams of pure and living water. c 

2. Since piety will produce fidelity, it is the best sin- 
gle qualification for every civil and sacred office. It 
will be allowed to be the best for every sacred office. 
And it is equally true, that it is the best for every civil 
office, from the highest to the lowest station in com- 
munities. It is true that piety is not the only necessary 
qualification for offices ; but it qualifies all other qual- 
ifications. 

3. The more pious men are, the more faithful they 
will be in every public and p#ivate situation. For piety 
cannot be separated from fidelity, though fidelity may 
be separated from piety. Men may be faithful in all 
their external conduct towards men, without piety. But 
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they cannot be pious towards God, and anjust and un- 
faithful towards men. 

4. The want of fidelity is one of the surest evidences 
of the want of piety. They who do not honestly and 
faithfally regard men, certainly do not fear God. The 
want of fidelity in a person may be so evident, as to 
afford decisive conviction, that he is wholly destitute of 
piety. If we are obligedto mark a man as faithless and 
false towards men, he may also be justly marked as des- 
titute of the true fear and love of God. 


— 


The duty of offending members of a 
Church. 


Therefore, if thou bring thy gift to the altar and re- 
memberest that thy brother hath aught against thee ; 


leave there thy gift before the altar and go thy way; 
first be reconciled to thy brother and then come and ol- 
fer thy gift. Matrnew vy. 23, 24. 


It is the design of the present commnnication to ex- 
plain this divine precept by showing—I!. 'To whom it is 
given; Il. Whatit requires of those to whom it is given ; 
and, lil. The obligations such are under to obey it. 

} 1. Let us consider to whom this divine precept is giv- 
en. 

Though our Lord preached his sermon on the mount 
in the presence of the multitudes who followed him ; 
yet he confined his discourse to his disciples. Matthew 
says, “‘ Seeing the multitudes, he went up into a moun- 
tain: and when he was set, his disciples came unto him : 
And he opened his mouth, and taught them, saying, 
Blessed are the poor in spirit,” &c. From this verse to 
the text, he continues his addresses to his profestéd 


followers in particular. These composed his then little 
25* 
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church ; and ‘o these, in the first instance, he gave the 
precept in the text, which was designed to bind all 
professors of religion, or visible members of his visible 
church to the end of time. This is further evident 
from his repeatedly using the appellation Brother. « If 
thou bring thy gift to the altar, and there rememberest 
that thy brother hath aught against thee—go thy way ; 
be first reconciled to thy brother.” Christ and the 
Apostles represent all professors of religion and mem- 
bers of a church, as brethren. Hence we may jusily 
conclude, that Christ gave the precept in the text to 
church members in particular, who-are under peculiar 
obligations to feel and express brotherly love, especial- 
ly when they visibly join in acts of spiritual communion. 
Christ uses the language of the Old Testament, be- 
cause the ordinances of the Old Testament were then 
in force, and observed by himself and his disciples. 
They attended the passover, the night before his cruci- 
fixion, at the time and in the manner prescribed by the 
law of Moses. But the sacrament of the Lord’s supper 
now takes the place of the Passover; and when chris- 
tians attend this divine ordinance, they ought to hold 
communion not only with Christ, but with one another. 
The precept in the text has immediate respect to chris- 
tians previously to their coming together, and holding 
communion at the table of Christ. Then, if any in- 
dividual member reflects, that his brother in covenant 
hath aught against him, he is directed to go and be- 
come reconciled to him, before he sits down at commu- 
pion with him. The command is given to church mem- 
bers in particular. 

The next thing is, 

Il. To consider what this command requires of them. 
it runs in this form. “If thou bring thy gift to the al- 
tar, and there rememberest that thy brother hath aught 
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against thee, leave there thy gift before the altar, and 
go thy way, first be reconciled to thy brother, and then 
come and offer thy gift.” This precept requires, 

1. That every member of a church, who knows he 
has unjustly offended a brother, should make the first ad- 
vance towards a reconciliation. He is to go to the offend- 
ed brother, and not wait till his offended brother comes 
to him. He is to seek for a reconciliation, since he has 
actually given the offence and broken the peace. His 
offended brother is supposed to have let him know, that 
he feels himself injured; and this injury calls for a re- 
conciliation. Christ, accordingly requires the offending 
brother to go to him whom he has offended, and seek 
to heal the breach of brotherly love between them. 
He knew, that one of the greatest obstacles, which lies 
in the way of healing difficulties among members of a 
church, is the reluctance which each party has, and es- 
pecially the offending party, to make the first advance. 
If the offended makes the first advance, the offender 
will be prone to construe his conduct, as a token of 
guilt, and endeavour to fasten the blame upon him. To 
prevent'this evil, Christ requires the offender to go to 
the offended first and seek a reconciliation. 

2. The precept inthe text requires every member of 
a church, who knows he has unjustly offended his broth- 
er, to go to his offended brother, and seek a reconcilia- 
tion before he comes to communion. “Leave thy gift 
before the altar, and go thy way; first be reconciled to 
thy brother, and then come and offer thy gift.” The 
offending brother must know, that his offended brother 
cannot hold the same fellowship with him, as he might 
have done, if he had not injured him; and he must 
know, while he harbours an injurious spirit towards his 
offending brother, he is not properly prepared to com- 
mune with him, or any other brother in the church. 
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Christ, therefore requires him, before he presumes to 
come to his table with his offended brother and the other 
members, to remove, if possible, this obstacle to mutual 
communion. “First be reconciled to thy brother ;” 
then come and offer thy gift. Christ requires every of- 
fending member to heal every difficulty which he has 
made with his brethren, before he comes to communion. 
He does not, however, require impossibilities. Cases 
may happca, that offending members may not have 
health or time, or opportunity, to go to those whom 
they have offended, before they are called to attend the 
sacrament. Under such circumstances they must come 
penitently, and unite with the church in commemorating 
the death of their divine Redeemer. But these extra- 
ordinary cases excepted, Christ requires every offend- 
ing member to go before communion and seek a recon- 
ciliation with whomsoever he has offended. He knew, 
that the sooner a reconciliation is sought, the easier it is 
to obtain it. New difficulties are much easier settled 
than old. If the offender delays to seek a reconciliation, 
the offended will be more apt to insist upon harder 
terms ; and perhaps upon those that are unchristian and 
unreasonable. Christ commands the offender, therefore, 
to go and heal the breach he has made, before the of- 
fended has time to become obstinate and irreconcilable. 
3. The precept in the text requires every member of 
acharch, who knows that he has unjustly offended a 
' brother, not only to go to him first and before commu- 
nion, but to be first reconciled. “Go thy way; first be 
geconciled to thy brother.” This looks a tittle strange ; 
we should be apt to think, that Christ would have re- 
quired the offended to be reconciled to the offender. 
But he knew, that the offender always has some wrong 
feeling towards the offended; otherwise he would not 
have injured and offended him. For, “love worketh 
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no ill to his neighbor.” No man ever designedly inju- 
red another out of love. The offender always first feels 
wrong towards the offended, and his offence is an ex- 
pression of his wrong feeling. Christ, therefore, calls 
upon him to be first reconciled to his offended brother. 
This he must do, before he advances a step towards 
his injured brother. For he can neither repent, nor 
confess sincerely, until he becomes reconciled. While 
the offender remains unreconciled to the offended, he 


always justifies in his heart, if not in his conscience, 
the injury he has done; and is prepared to do another 
instead of repenting of the past. It is thus with pro- 
priety, that Christ requires him to be first reconciled to 
his inured brother, and exercise a truly benevolent 
spirit towards him. 

4: The text*tmplies and requires, that every member 


in the church, who knows he has unjustly offended a 
brother, should go with a reconciled penitent heart, and 
seek a mutual reconciliation. This is one principal end 
of his going to his offended brother. He might be re- 
conciled on his part without seeing his offended brother; 
but this would have no direct tendency to bring about a 
mutual reconciliation, by removing the offence in his 
brother’s breast. It is true, Christ does not say any thing 
about his brother’s being reconciled to him, because he 
supposes, that the offended will be reconciled, if he goes 
seasonably and properly to him, and seeks a reconcilia- 
tion. And this may well be supposed, for bad as human 
nature is, there is no person, and especially no profes- 
sor of religion, but what will become reconciled to an 
ofiender, if he manifest a truly penitent and friendly 
spirit. But if any offended brother should refuse to be 
reconciled upon the proper behaviour of the offender, 
Christ requires him te do no more, but go and join in 
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communion with the church. The question now before 
us is, how must the offender seek reconciliation ? Christ 
has told him, he must first be reconciled to his brother 
And when he possesses this amiable spirit, he will be at 
no loss how to conduct, in order to gain the forgiveness 
and reconciliation of his brother whom he has offended. 
His benevolent heart will dispose him to confess his 
fault—to ask forgiveness, and to engage to treat his 
brother well in time io come. This is all that duty re- 
quires him to do, in order to obtain a mutual reconcilia- 
tion ; and Christ takes it for granted, that this mode of 
conduct will completely restore brotherly love, between 
the offender and offended. 

But let this be as it may, yet, 

5. The precept in the text requires every offending 
member of the church, who has become reconciled to 
his offended brother, and properly sought a mutual re- 
conciliation, to attend communion himself. Leave thy 
gift before the altar and go ihy way; first be reconcil- 
ed to thy brother, and then come and offer thy gift.” 
Leaving the gift at the altar plainly signifies, that the 
offender must return to the altar, whether the offend- 
ed will become reconciled to him or not. Accordingly 
Christ enjoins it. absolutely upon the offender “to go 
and offer his gift.’ There is no condition in the case. 
After an offending brother has taken Christ’s directions 
to be reconciled to ‘his offended brother, he must with- 
out fail attend communion, He must not say, nor think 
within himself, because his offended brother has retus- 
ed reconciliation, he will do the same, and not commune 
with him. No, when he feels and has acted right to- 
wards his offended brother, he is prepared to hold com- 
munion with Christ, and all his true friends; and there 
is no bar in the way of his performing this duty. While 
he is properly reconciled, his unreconciled brother can 
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do him no harm at the table of Christ. Having shown 
to whom the precept in the text applies, and what it 
requires of them, | proceed, 

lii. To point out the obligations they are under to 
pbey it. These are plain and obvious, for, 


1. They are under obligation to Christ to obey his 
precept. He has in wisdom and goodness, been pleased 
to mark the path in which such imperfect and sinful 
creatures should waik. He knew they wére liable to 
offend and be offended, and that it was morally impossi- 
ble but that offences would come in the purest church 
on earth. And he has graciously told offenders how 
they must remove their offences, and seek reconciliation 
with those whom they have offended. Not only tne 
infinite authority of Christ binds them to obey his pre- 
cept, but a sense of gratitude ought to constrain them to 
obedience. Christ requires them to manifest their love 
and gratitude to him, by submitting to his anthority. 
“ Then are ye my friends, if ye do whatsoever I com- 
mand you.” 

2. They are under obligation to their offended breth- 
ren, to obey the precept in the text, which was design- 
ed for their benefit. When real christians are injured 
and justly offended by their brethren in covenant, they 
are always grieved at the heart. They are ready to 
say with David, “ had it been an enemy I could have 
borne it.” A real injury from christian friends is much 
more afflicting to christian brothers, than the same or 
greater injury would have been from open enemies of 
Christ and religion. Christ, therefore, has been pleased 
to guard them against such grievous evils from their 
professed friends, by commanding those who offend them 
to make reparation, by reconciliation, repentance and 
confession. 'The offenders are bound by the offence they 
have unjustly given, to go benevolently and penitently, 
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and ask for reconciliation and forgiveness. This obli- 
gation arises from the pain and grief which they have 
given to those, whose peace and happiness they ought 
to seek. 

3. They are under obligation to obey the precept in 
the text, by virtue of their covenant vows and engage- 
ments. They have covenanted with the whole church, 
“to endeavour to keep the unity of the spirit in the 
bond of peace.” And after they have offended, there 
isno other way to restore peace, but by following the 
steps, which Christ has required them tofollow. A lit- 
tle leaven may leaven the whole lump. If offenders 
neglect to be reconciled to those whom they have of- 
fended, they may offend the whole church, and destroy 
their peace and harmony. To prevent these great evils, 
they are under strong and pecuiiar obligations to the 
whole church, to go and be sincerely reconciled to all 
whom they have unjustly offended. And I may add, 

4. That they owe this duty to themselves. They 
can never enjoy pure peace in thei own minds, until 
they have given proper satisfaction and peace to those 
whom they have injured and offended. They will be un- 
prepared for every religious duty, and more especially 
for all the duties of social public worship. They can- 
not come, with a proper frame of mind, to the table 
of Christ, and there hold communion with him and his 
friends, whom they have abused. Christ feels for all 
his injured members, and is displeased with those who 
have injured them. The approbation of Christ, of his 
friends, and of their own consciences, requires them to 
go directly and be reconciled to their offended brother. 
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VISITOR. 
REMARKS. 


1. We learn from what has been said, that all the 
members of a church ought to attend communion, when 
they are able to attend. Nothing but some providen- 
tial impediment can excuse their absence. Badness of 
weather, want of health, or attendance upon the sick, 
the dying, or the dead, may excuse them. But Christ 
insists, that they shall attend when they are able. 
Those who have never given nor taken offence, cer- 
tainly ought to attend. Those who have given offence, 
musi be reconciled to those whom they have offended, 
and then attend. And those who have been offended. 
must attend, notwithstanding any offence they have re- 
ceived. So that all must attend, without exception, 


who are able to attend. Christ gives no liberty to any 


individual member, to absent himself voluntarily from 
communion, in a single instance. And a voluntary ab- 
sence, on one communion day, is a public offence, which 
deserves public censure. But since it is difficult to prove 
that a single absence is voluntary, it is commonly over- 
looked by the church. But if the member avows his 
absence to be voluntary, on account of any offence giv- 
en or received, he certainly ought to be called to ac- 
count, and if impenitent, censured. But strange to tell, 
the very command of Christ in the text, has been al- 
leged to justify members for absenting themselves from 
communion, on account of some offence they have re- 
ceived from some of their brethren. It appears from 
what has been said, that the command in the text is 
addressed to offenders, and not to those who are offend- 
ed. It requires offenders to make satisfaction to those 
whom they have injured, and then attend communion 
without delay. But the command says nothing to the 


offended. It neither requires nor forbids their attend- 
26 
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and ask for reconciliation and forgiveness. This obli- 
gation arises from the pain and grief which they have 
given to those, whose peace and happiness they ought 
to seek. 


3. They are under obligation to obey the precept in 
the text, by virtue of their covenant vows and engage- 
ments. They have covenanted with the whole church, 
“to endeavour to keep the unity of the spirit in the 
bond of peace.” And after they have offended, there 
isno other way to restore peace, but by following the 
steps, which Christ has required them tofollow. A lit- 
tle leaven may leaven the whole lump. If offenders 
neglect to be reconciled to those whom they have of- 


IS 


they have given proper satisfaction and peace to thosé 
whom they have injured and offended. They will be un- 
prepared for every religious duty, and more especially 
for all the duties of social public worship. They can- 
not come, with a proper frame of mind, to the table 
of Christ, and there hold communion with him and his 
friends, whom they have abused. Christ feels for all 
his injured members, and is displeased with those who 
have injured them. The approbation of Christ, of his 
friends, and of their own consciences, requires them to 
go directly and be reconciled to their offended brother 






































VISITOR. 
REMARKS. 


We learn from what has been said, that all the 
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tial impediment can excuse their absence. Badness of 
weather, want of health, or attendance upon the sick, 
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that a single absence is voluntary, it is commonly over- 
looked by the church. But if the member avows his 
absence to be voluntary, on account of any offence giv- 
en or received, he certainly ought to be called to ac- 
count, and if impenitent, censured. But strange to tell, 
the very command of Christ in the text, has been al- 
leged to justify members for absenting themselves from 
communion, on account of some offence they have re- 
ceived from some of their brethren. It appears from 
what has been said, that the command in the text is 
addressed to offenders, and not to those who are offend- 
ed. It requires offenders to make satisfaction to those 
whom they have injured, and then attend communion 


without delay. But the command says nothing to the 


offended. It neither requires nor forbids their attend- 
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ance. They are left inthe same situation with those, 
who have neither given nor received offence ; and of 
consequence, they are under the same obligation to at- 
tend. There is, indeed, another text, which looks 
much more like a permission for the offended to absent 
themselves, It is this,—** Now we command you, breth- 
ren, in the name of our Lord Jesus Christ, that ye with- 
draw yourselves from any brother that walketh disor- Re: 
derly, and not after the tradition which ye have receiy- 
ed from us.” But this command requires the whole . 
church to withdraw from a disorderly mémber. But . 
how is this to be done ? Certainly not by all the members 
absenting themselves from the table of Christ, but by 
, the regular excommunication of the delinquent person. 
Hence it certainly follows, that no member ought | 
: ever to absent himself from communion, on account of 
any offence which he has either given or received. If PF 
he has given offence, Christ has directed him how to — 
; prepare himself for communion, and then commanded 
ry him to attend. If he has received offence only, then his 
way is clear, and nothing can excuse him for not at- 
tending. Thisis an important point, in which all the 
members of a church ought to be established, and 
agreed. 

2. We learn from what has been said, the great guilt 
ef those who have unjustly offended their brethren, and 
yet neglect, or refuse, to become reconciled to them. 
They live in the violation of Christ’s express command. 
They violate their engagement to the church. They 
destroy their own peace, and grieve their christian breth- 

\ ren, and do all in their power to render a reconciliation 
} impracticable. 

§. 3. We learn from what has been said, that those are 
| very criminal and inexcusable, who refuse to be recon- 
pa Giled to their offending brethren, upon the terms which 
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Christ has proposed. They become offenders against 
those who have offended them—to themselves—to the 
church, and to Christ himself. He has represented 
such conduct in a most alarming light. 

See Matthew 6, 12, 14, 15. Mark 11, 25, 26. Mat 
thew 18, 21, 35. 

4. We learn from what has been said, that those who 
have mutually injured one another, ought mutually to 
seek a reconciliation. Both parties ought to make the 
advance, and not wait for each other. They are both 
offenders, to whom the command of Christ applies. 

5. This subject teaches all members of churches, 
who have either given or received offence, how they 
ought to conduct. 

Offenders must to be reconciled to the offend- 
ed—and both come to communion, as the apostle 
directs. | « Purge out, therefore, the old leaven, that 
ye may be a new lump, as ye are unleavened. For 
even Christ, our passover, is sacrificed for us. There- 
fore let us keep the feast, not with old leaven, neither 
with the leaven of malice and wickedness, but with the 
unleavened bread of sincerity and truth.” This will be 
pleasing to Christ, and gratifying to all his friends at his 
table. 


——- 


Christian self-denial, the essence of 
true religion. 


By christian self-denial is meant, that self-denial 
which Christ taught, and universally practised. He 
said, “ Ifany man will come after me, let him deny 
himself, and take up his cross, and follow me.’ He 
also said, “ He that findeth his life shall lose it; and he 
that loseth his life, for my sake. shall find it.’ This 
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self-denial he practised himself. He took his father’s 
yoke upon him, and endured poverty, reproach, pain 
and death. He made his soul an offering for sin, and 
died, the just for the unjust. This was giving up his 
j good for the good of others; and not merely his present 
cood for agreater future good. His self-denial flowed 
from pure disinterested benevolence. His motive in | 
scli-deniak was not his own happiness, but the happiness | 
of others. He often declared that he sought not his & 
own glory, but the glory of his Father; and that he 
‘ came not to do his own will, but the will of him who 
sent him. And in his last and most astonishing act of 
sell-denial, he said to his Father, “If it be possible, let 
14 this cup pass from me ;_ but not my will, but thine, be 
done.’ He did not in the whole course of his life, study 
) to please himself, but to bring glory to God, and salva- 
ion toman. The yoke, or the burden, he bore, he 
: bore for others, and not for himself. Now such chris- 
' ‘ian self-denial is the essence of religion. For, 

1. It is a perfect conformity to the moral charaeter of 
God. THis moral character consists in universal, disinter- 
ested benevolence. He is good and does good to all. 
He causes his sun to rise and his rain to fall on the just 
and the unjust. He opens his hand and supplies the 
wants of every living creature. He places his own hap- q 
: piness in the highest good of the universe. This is his ¢ 

goodness, which is his moral glory and excellence. 
And a conformity to his goodness, constitutes the moral 
perfection of intelligent creatures. Christ declares that 
those who exercise such universal, disinterested benev- 
olence, are the children of God, and perfect, as their 




















’ Father in heaven is perfect. In the exercise of chris- j 
ca if tian self-denial, men feel as God feels, which is the es- 
iY sence of religion. All, who believe in any religion, 
agree in supposing it consists in a moral conformity of 
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heart to the moral image of God; or, as the apostle 
expresses it, in the partaking of the divine nature. 

2. The religion of Christ consisted in self-denial. 
And therefore self-denial must be the essence’ of true 
religion. Hewas the most religious person that ever 
lived in the world. He was wholly devoted to God. 
And in all his prayers and praises, as well as in all his 
miracles, preaching and conversation, he acted from su- 
preme love to his Father, and disinterested regard to the 
spiritual and eternal good of mankind. He lived his 
whole life for others, and not for himself. And since 
we know that his religion consisted in self-denial, we 
may be sure, that self-denial is the essence of that reli- 
gion which he has enjoined upon his followers. Indeed, 
this he expressly declares. He says, *“* Come unto me 
all ye that labor, and are heavy laden, and! will give 
you rest. Take my yoke upon you, and learn of me ; 
for | am meek and lowly in heart ; and ye shall find rest 
unto your souls.” Christ here only requires sinners to 
imbibe his meek and lowly, and self-deny‘..z spirit, in 
order to embrace the gospel, and exercise all that re- 
ligion which he lived, and taught. And from this we 
may justly conclude, that the essence of vital piety con- 
sists in a spirit of pure self-denial. 

3. Self-denial is all the religion which the divine law 
requires of men. God says to every person, “+ Thou shalt 
love the Lord thy God with all thy heart, and thy neigh- 
bor as thyself. On these two commandments hang all 
the law and the prophets.” And, agreeably to this, the 
apostle says, “ Love is the fulfilling of the law.” Now, 
christian self-denial is the very love which the law re- 
quires, and, therefore, must be the essence and com- 
prehension of all true religion. It is that religion, and 
the whole of that religion, which God requires of men. 


And this will further appear, if we consider, 
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4. That self-denial will naturally produce-every pious 
and devout affection. It will produce humility, meek- 
ness, submission, patience, penitence, faith and joy. 
While a person denies himself, and takes his proper 
place in respect to God, and his fellow creatures, he 
cannot but feel proper affections towards all other 
beings. He will voluntarily place God on the throne, 
and rejoice in his supremacy. He will voluntarily pre- 
fer the good of the universe before his own happiness. 
He will take pleasure in desiring and promoting the 
good of his fellowcreatures. And he will cordially ap- 
prove of every doctrine and duty of the gospel, as well 
as of the whole benevolent scheme of redemption. 
Self-denial is the root from which every holy and _ reli- 
gious affection grows, and so is the essence of true re- 
ligion. Besides, it is to be considered, 

5. That there can be no religion without self-denial. 
This the apostle expressly asserts, in his description of 
that chariy which seeketh not her own. He says, 
‘¢ Though I speak with the tongues of men and of an- 
gels, and have not charity, | am become as sound- 
ing brass, or as a tinkling cymbal. And though 
I have the gift of prophecy, and understand all mysier- 
ies, and all knowledge, and though I have all faith, so 
that I could remove mountains, and have not charity, 
I am nothing. And though I bestow all my goods to 
feed the poor, and though I give my body to be burned, 
and have not charity, it profitteth me nothing.” Here 
the apostle makes disinterestedness, or self-denial, the 
essence of true holiness, or real religion. There is no 
real religion in mere selfish love, or in any thing that 
proceeds from it. Hence it follows, that self denial, or 
disinterested love, is the essence of true religion ; be- 
eause if this be absent, there is no religion left. Christ 
has said, “ Whosoever he be, that forsaketh not all 
that he bath, cannot be my disciple.” 
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The welfare of the rising generation 
aN important object. 


IN some former numbers of the Visitor we have at- 
tempted to show what is necessary to the welfare of the 
rising generation. We now propose to make some re- 
marks on the importance of their welfare. And here 
we would observe, 

1. The welfare of the rising generation is an object 
of immense importance in respect to themselves. Every 
human being at its birth begins an eternal existence. 
According to the character and conduct of a human, being 
in this life, will be his character and condition in eter- 
nity. Ifthe welfare of a human being be secured, he 
will be wise, holy, useful and happy forever in heaven. 
But if not secured, he must be consigned to endless vile- 
ness, torment and despair in hell. The temporal and 
spiritual welfare of a person in the present life is high- 
ly important. But of how much greater importance is 
his welfare during his future and eternal existence! lt 
is of greater importance than can be conceived by a 
finite mind. ‘The welfare of a single child, who is now 
in its earliest infancy, will be, during his eternal exist- 
ence, of inconceivable and unbounded importance. If 
the welfare of asingle child be so important, how wor- 
thy of the highest concern is the welfare of the rising 
generation in any community. In respect to themselves 
their welfare in their present and future existence is an 
object of immense importance. And _ for this object eve- 
ry person who is not hardened in wickedness, will feel 
a deep and tender concern. Pious persons then, will be 
greatly concerned for the rising generation, in view of 
the immense importance of their welfare in respect to 
themselves. 
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2. The welfare of the rising generation is of the high- 
est importance in respect to their immediate connec- 
tions. No human being exists alone, without any con- 
nection with his fellow creatures. Every person has 
some connections, who are deeply affected by his char- 
acter and condition. In respect to his immediate con- 
nections what is necessary toa person’s welfare is high- 
ly important. Husbands and wives, parents and chil- 
dren, brothers and sisters are deeply aflected by the 
character and condition of those persons, with whom 
they are connected in these important and endearing re- 
lations. Every member of a family has an important 
influence upon all the members of the family. Every 
neighbour has an important influence upon the neigh- 
bourhood to which he belongs. Every member of a 
church affects all the other members of the church. 
Every member of any society or community affects all 
the other members. From every human being his im- 
mediate connections derive either honor or dishonor, 
either comfort.or trouble, either happiness or misery. 
What connections they, who are now in early life, may 
form in future years, cannot be foreseen, But as long 
as they live, their immediate connections will be more 
or less extensivesand important. And all their connec- 
tions will be deeply affected by what respects their 
welfare. Some persons are an honor and blessing and 
a joy to their connections. But other persons are to 
their connections, a shame, a curse and a grief. In re- 
spect to.their immediate connections the welfare of the 
rising generation is an object of the highest importance. 
And for this reason pious persons will be greatly con- 
cerned for their welfare. 

3. The welfare of the rising generation is highly im- 
portant in respect to the general interests of mankind. 
For whatever affects their welfare will soon affect the 
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concerns of the whole world. They, who are now in 
youth, childhood and infancy in any town, will soon 
m nage all the affairs of the town. All the property in 
the town will soon be in their hands. They will man- 
age the schools and appoint the schoolmasters. They 
will form the military companies. They will appoint 
the civil officers for the town and manage all its secular 
interests. They will also manage all the religious con- 
cerns of the town. Such persons, as they please, they 
will admit into the church. - And they will elect, settle, 
and support such ministers as they please. Indeed, all 
the interests and concerns of the whole town will soon 
be in the hands of the children, who are now at school 
or in the cradle. Foy they. who now conduct these 
concerns, will soon die, and the rising generation will 
stand in their places. Those who are now in early life 
will not manage the concerns of a single church and 
town only, but also of all the churches and towns in the 
United States. And they will manage the concerns of 
every church and state, of every kingdom and nation on 
the face of the earth. They, who are now in youth 

nd childhood, will soon have the domestic, literary, 
ommercial, military, political and ecclesiastical interests 
of the whole world in their hands. For these interests 
must soon be resigned by their present possessors and 
committed to the direction and disposal of their success- 
ors. And these successors are now to be found and 
are forming in the rising generation. What respecis the 
rising generation will soon extend its influence through 
the whole world. There is then as much reason to be 
concerned for the rising generation, as there is to be 
concerned for the general interests of the human race 
during the period, in which they shall manage the con 
cerns of all the nations and families of the earth. For 
the general interests of mankind throughout the world 
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wil! be in the hands of the youth and children, who 
now compose the rising generation. This subject sug- 
gests the following reflections. 

1. Pious persons have reason to be deeply concerned 


for the rising generation. The world, into which they ‘ 


are born, is not filled with truth and knowledge, with 
holiness and happiness. But itis greatly filled with error 
and wickedness, ignorance and misery. In no part of the 


earth does what is necessary to the real welfare of the | 


rising generation yet prevail. From their very birth, 
and during their whole lives, human beings are exposed 
to numerous and destructive evils. During successive 
generations from the beginning of the world unto the 
present time, mankind have naturally chosen and gene. 
rally pursued the broad way, that leads to destruction. 
And there is reason to fear that the rising generation 
will follow the multitudes of former generations, who 
have chosen and pursued the way to ruin. For their 
hearts are depraved and sinful. They are estranged 
from the womb and they go astray as soon as they are 
born. Besides, the principles and practices of many 
persons in middle life, and of some persons in old age, 
are suited to entice and embolden the young to walk in 
error and sin, and to shun the path of wisdom and hap- 
piness. The rising generation, then, are in a very dan- 
gerous situation. There are many things, that are 
suited to prevent their temporal and eternal welfare. 
And since there are many things, that endanger and 
threaten their welfare, pious persons have great rea- 
son to be deeply concerned for the rising generation. 
2. Pious persons will be highly pleased with the con- 
cern which God has shown respecting this important ob- 
ject. In all his conduct towards the church God has 
shown a tender concern for the rising generation. In 
the first instance of any covenant, into which God ever 
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entered with any human beings, according to the infor- 
mation that is given us in the scriptures, he showed his 
regard to the children of the persons, with whom the 
eovenart was formed. ‘God spake unto Noah and his 
sons with him, saying, And I, behold, I establish my co- 
yenant with you and with your seed after you.” When 
God renewed his covenant with Abraham he expressed 
more fully and clearly, bis regard to his descendants 
luring successive generations. He said—“ I will esta- 
blish my covenant between me and thee and thy seed 
after thee in their generations for an everlasting cove- 
nant; to be a God unto thee and to thy seed after thee.” 
And he commanded the sign of the cc venant to be made 
a the flesh of every manchild, that was a member of 
his family in their successive generatians. God con- 
stantly showed a deep and tender concern for the wel- 
fare of the rising generation in the whole system of his 
conduct towards his ancient people. Respecting that 
people he said to Moses, “O that there were such an 
heart in them, that they would fear me and keep my 
commandments always, that it might be well with them 
and with their children forever.” On the duty of giving 
their children religious instruction, God said, “These 
words, which | command thee this day, shall be in 
thine heart. Anc thou shalt teach them diligently unto 
thy children and shalt talk of them, when thou sittest 
in thine house and when thou walkest by the way, and 
when thou liest down, and when thou risest up.” The 
Psalmist says that God ‘established a testimony in Ja- 
cob and appointed a law in Israel, which he commanded 
our fathers, that they should make them known to their 
children ; that the generation to come might know them, 
even the children who should be born, who should arise 
and declare them to their children, that they might set 
their hope in God and not forget the words of God, but 
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keep his commandments.” By Isaiah God says to his 
people, “1 will pour my spirit upon thy seed and my 
blessing upon thine offspring.” In the ordinances, in. 
structions, and promises, which God gave by Moses and 
the prophets, he showed a tender concern for the rising | 
generation. The instructions of the prophets are clos. | 
ed with the following prediction, “ Behold, I will send 
you Elijah the prophet before the coming of the great 
and dreadfui day of the Lord: and he shall turn the heart 
of the fathers to the children, and the heart of the chil- 
dren to the fathers, lest I come and smite the earth with 
a curse.” It is certain, then, that God showed a con- | 
stant concern for the welfare of the rising generation in 
all his conduct towards his people until the Saviour ap- 
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peared on earth. And when God, in the person of Je- 
sus Christ, was manifest in the flesh, he said, “ Suffer 
little children to come unto me and forbid them not ; for 
of such is the kingdom of heaven.” And when “they 
brought young children to him, that he should touch 
them; he took them upin his arms, put his hands upon them 
and blessed them.” In giving his charge to Peter, as a 
minister of the gospel, he said, “ Feed my lambs.” In 
the first sermon that was preached, after the Holy Spi- 
rit was given on the day of Penticost, Peter said to his 
hearers—* The promise is unto you and to your chil- 
dren.” Lydia and her household were baptized, when 
she received the gospel. The jailor and his household 
were baptized by Paul and Silas. And Paul says—«I 
baptized also the housenold of Stephanus.” In the epis- 
tles, which the apostles wrote to the churches, God gave 
instructions expressly to the children. By what God 
has said and done in respect to his church and people on 
earth, he has shown a constant and tender concern for 
the rising generation. And his conduct in favour of this 
4 important object must be highly pleasing to pious per- 
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sons. They rejoice in every expression of divine wisdom 
and goodness in favor of the rising generation. For 
this object is seen and felt by every pious person to be 
of unbounded and eternal importance. To such per- 
sons, then, itis highly pleasing that God has always 
shown a deep and tender concern for the welfare of the 
rising generation. 

3. If the welfare of the rising generation be so high- 
ly important, then, whenever God designs, in an emi- 
nent degree, to promote human happiness, he will have 
a special regard to their welfare. Unless peculiar fa- 
yor be shown to the rising generation, the reformation 
and happiness of the human family cannot be greatly 
promoted. ‘To promote the general interests of man- 
kind, it is necessary io secure the welfare of the rising 
generation. Let those who are now young, become 
wise, holy and happy ; and wisdom, holiness and happi- 
ness will soon fill the earth. Accordingly, God has 
shown a special regard to their welfare, whenever he 
has designed, in an high degree, to promote human hap- 
piness. When God brought his ancient people into Ca- 
naan, he prepared the rising generation in early life, 
while they were in the wilderness, to enter, possess and 
enjoy the land of promise. At the introduction of the 
Christian dispensation God had a peculiar regard to the 
young in using the ministry ef John to turn the hearts 
of the fathers to the children and the hearts of the chil- 
dren to the fathers. The same regard was shewn in 
the ministry of Jesus Christ and the apostles, and of 
their faithful successors in the pastoral office. At the 
protestant reformation God had a speeiaregard to the 
interests of the rising generation. ‘The same object has 
been regarded and promoted in the whole system of the 
political, literary and ecclesiastical institutions in New 
England. And the unequalled happiness of New Eng 
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land in past times has arisen from the regard which God 
has shown in many ways for the welfare of the rising 
generation. And in the present period of special mercy 
to the church and to the world, God shows a peculiar 
concern for children and youth. It is only by saving the 
young from error and sin that the world can be saved 
from the deceitful and destructive influence of Satan. 
Mies Hannah More’s treatise on female education, and 
her other valuable pubiications have, probably, done 
more to preserve England from ruin than the counsels 
of their statesmen or the valor of their warriors. And 
now, when God has bared his arm to deliver the nations 
from temporal misery and eternal perdition, he causes 
uncommon designs and exertions for the real interests 
of the rising generation in every part of the earth. In 
those parts of the earth, where the gospel has long 
been known, their welfare is an-object of peculiar at- 
tention and concern. And the Missionaries, who have 
gone to heathen lands, fix their eyes and their hearts 
upon the rising generation. And when God shall cause 
all nations to flow into his holy kingdom, the young will, 
in early life, be renewed and blessed with his salvation. 
So important is the welfare of the rising generation in 
its connection and consequences, that whenever God de- 
signs greatly to promote the happiness of mankind, he 
will have a special regard to their welfare. 

4. From what is necessary to the welfare of the rising 
generation and from its importance, it is evident that our 
early days are the most important period of our exis- 
tence. What is done in early life has a durable and ex- 
tensive influence upon all our interests and concerns. 
Then are made upon the mind such impressions, as can 
never be erased. Then are excited in the heart such 
affections, as will have a powertul influence in forming 
the character and fixing the condition of human beings 
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both in this life and in the future existence. If a foun- 
dation be not laid in childhood and youth for the tempo- 
ral and eternal welfare of human beings, their prospect 
must be extremely gloomy and almost hopeless. It is 
certain, that many things, that are necessary to their 
welfare, can never be obtained, if they are not secured 
in early life. Such persons, as have been eminent for 
valuable attainments, have laid, in early life the founda- 
tion for their future eminence. And they, who have 
been notorious for what was evil, have, commonly be- 
cun in their early days the course, which has been dis- 
tinguished by deceit, folly, wickedness and misery. To 
what was done in their early days many persons can 
race the beginning of their sin, shame and sorrow thro’ 
life. In early life many persons have taken the path, 
which has led to darkness and distress at death, and to 
woe and despair in hell. From the final judgment 
and from endless punishment many persons will trace 
io their early days the beginning of all their sor- 
rows. On the other hand, many persons will be able to 
trace to what was done, intheir childhood and youth, 
the beginning of all their knowledge, holiness, useful- 
ness and happiness both on earth and in heaven. No 
other period in life is suited to produce such great and 
lasting effects, either good or evil, as our early days. 
On what is done in early life depends, chiefly, the wel- 
fare of human beings forever andever. Our early days, 
then, are the most important period of our existence. 

5. Since such things are necessary to the welfare of 
the rising generation, and since their welfare is so highly 
important, it is not surprising that young persons often, 
are greatly concerned for themselves. When they have 
been but a short time in the world, they constantly see 
many objects, that are new and pleasant. They have, 
commonly, cheerful and thoughtless companions. And 
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their own feelings are lively and joyful. Yet young per. 
sons are often thoughtful and distressed about themselves. 
‘They are often troubled about their future conduct and 
condition in this life. They can see the evils and dan- 
gers to which they are exposed in this dark vale of 
tears. They can see what is necessary to their tempo- 
ral and eternal happiness. And the importance of their 
happiness may justly fill their hearts with deep concern. 
Such concern does often fill the minds of children and 
youth. Few persons pass their early days without some 
concern for their own welfare. And for such concern 
all young persons have the greatest reason. Can young 
persons consider, how many things are necessary to 
their welfare ; and yet not fear, that they may never 
obtain these things? Can they consider the ifnmense im- 
portance of their own welfare ; and yet feel no concern 
for themselves? In the scriptures God requires the 
young to be thoughtful and serious. And if they are 
not very unwise and wicked, they will, in early life, be 
greatly concerned for themselves. 

6. Pious persons are strongly urged to make exer- 
tions for the welfare of the rising generation. ‘To pro- 
mote this object constant attention and much labor are 
necessary. ‘The young soon pass their childhood and 
youth, and are removed from the most important and fa- 
vourable opportunities for securing their real interests. 
They, then, who are concerned for their welfare, must 
attend to this object, while they are in early life. And 
to secure and promote this important object pious per- 
sons have always been disposed to make proper exer- 
tions.’ God speaks very highly of Abraham on account 
of his conduct towards the children and youth, that 
were under his care. Moses made the most vigorous 
and persevering exertions for the welfare of the rising 
generation, with which he was connected. Joshua said 
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before all the tribes of Israel, « As for me and my house 


we will serve the Lord.” David, when he was king of 
Israel, said “Come, ye children, hearken unto me; | 

will teach you the fear of the Lord.” Solomon declares, 

that it was his object in his inspired instructions to pro- 

mote the knowledge, wisdom and happiness of young 
persons. In his instructions the apostle addresses both 
parents and children on this important subject. So far 
as real religion has existed in any age or part of the 
world, there has been an equal concern for the welfare 
of the rising generation with proper exertions to pro- 
mote it. It was the great object of the first settlers in 
New England to maintain and promote the religion of 
the gospel. And to accomplish this object their eyes 
and their hearts were constantly and strongly fixed upon 
their children and youth. In the family, in the school, 
in the church, in the town and inthe state, the welfare 
of their sons and daughters engaged their attention and 
employed their exertions. ‘The success of their designs 
and exertions has proved the wisdom and piety of their 
conduct. And every pious person must see and feel im- 
portant reasons for making exertions for the rising gen- 
eration. 

7. Pious persons will be engaged to use proper means 
to promote this object. ‘These means are chiefly to be 
found and used in the proper regulation, instruction and 
government of families. In the family, sons are to be 
nurtured and pruned, that they may be prepared for the 
difficult and honorable stations and services of citizens 
and christians. In the family daughters are to be polish- 
ed and adorned with every grace and virtue, that they 
may be prepared for the more humble and useful duties 
of their domestic relations. As the most powerful in- 
strument that can be used in the family for the benefit of 


children and youth, the holy scriptures must be employ- 
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ed with fidelity and discernment, with watchfulness and 
prayer. The holy and blessed day of the Lord must 
be remembered and sanctified with devotion and delight. 
Nor must children and youth be allowed to be absent 
from the public services and instructions of the Lord’s 
day. Inthe schools, which are designed for their bene- 
fit, must be found able and faithful teachers. And these 
teachers must be firmly and tenderly supported in their 
government and instruction, and honorably and gene- 
rously rewarded for their difficult and important labors. 
Social libraries are of inconceivable benefit in regard to 
the knowledge, wisdom, virtue, usefulness and happi- 
ness of the rising generation. 

No wise and pious friend of God and man can be 


contented, while the rising generation are destitute of 


these important and proper means of promoting and 
securing their temporal and eternal interests. The 
former generations of New-England were generally 
blessed in early life with these means of promoting their 
welfare. And such magistrates and ministers, such pre- 
fessors of religion, and such parents, as can have any 
proper claim to be accounted pious, will be engaged to 
use these means of securing and promoting the welfare 
of children and youth at the present time. 

8. From what has been said, let every reader be 
uwakened and engaged for the rising generation. Un- 
less you are thoroughly engaged for the rising genera- 
tion, you will neither do, nor feel, nor know any thing 
to any good purpose respecting their welfare. But is 
not their welfare one of the most impertant objects, to 
which your attention can be turned? Who can refuse 
to give his heart and his hand and his influence and his 
property to promote an object of such immense impor- 
tance. Let the aged, then, look upon the young and 
fee] the importance of their welfare and do what they 
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can to promote it. And let those persons, who are now 
in the midst of their days, turn and see with concern. 
the multitude who are younger than themselves and 
who need their instructions and exertions, their exam- 
ples and their prayers to promote their real welfare. 
Let the youth see and feel the importance of their early 
days and be engaged to lay a firm and broad foundation 
for their future honor, usefulness and happiness. And 
let none despise, injure, or forget little children. They 
will soon fill the worid and manage all the affairs offami- 
lies, churches, towns, states, kingdoms and nations. And 
as little children are formed and fashioned in early life, 
so they will ferm and fashion the whole world. Let 
their welfare, then, engage the attention and concern, 
the exertions and the prayers of every person. 


—~»— 


EXTRACTS. 
Jesus Christ a Sentimental Preacher. 


Christ was a sentimental preacher. His sermons were 
replete with sentiment. He fed his hearers with knowl- 
edge and understanding. He delivered plain, heavy, 
interesting truths, which not only enlighten the mind, 
but find the nearest passage to the heart. Though 
there was a rich variety in his preaching, yet he chiefly 
insisted on those peculiar doctrines of the gospel, which 
are the most disagreeable to corrupt nature ; and which, 
perhaps, for that reason alone, have often been called 
obscure, and deep points of mere speculation. 

That Christ was a sentimental preacher, we need no 
other evidence than his public discourses. He plainly 
taught the doctrine of the sacred Trinity, which sup- 
ports the scheme of redemption, and lies interwoven 
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with the capital doctrines of the gospel. Ile said, that 
” that ** He was in the 
Father, and the Father in him;” and that “ the Holy 


Ghost proceeded from both.” He insisted, however 
9 3 


*«¢ He and his Father were one ; 


principally of his own divinity, which was so essential 
to his character as the Saviour of sinners. He said. ts 
*“ Before Abraham was,I am.” He said, * No man has 

ascended up to heaven, but he that came down from ‘a 
heaven, even the Son of man, which is in heaven.” 

And he called God his Father in such a sense, as plainly 
implied, and was enderstood to mean, that he was equal x 
to Godin every divine perfection. He inculcated the 
doctrine of personal election to eternal life, as a truth 
of great practical importance. He spoke of the elect as 
those whom his Father had given him; as those for 
whom, in a particular sense, he laid down his life ; and 
as those whom no impostor could seduce, and whom 
God himself would avenge. Indeed it was a familiar 
expression with him, “ Many are called, but few are 





chosen.” Divine sovereignty was another delightful 





theme of his preaching. He delivered a sermon upon 4 
ihis subject, in the congregation of Nazareth, which, 





with its remarkable effects, we find recorded in the 
fourth chapter of Luke. And this doctrine was so 
i agreeable to his own heart, that, upon seeing a bright 





and glorious display of it, he broke out into a rapture 
of praise, and said, “ I thank thee, O Father, Lord o 
: heaven and earth, because thou hast hid these things 
from the wise and prudent, and hast revealed them unto 
babes. Even so Father, for so it seemed good in th 
sight.” 
fe | He urged the absolute necessity of disinterested love 





upon all his followers, as the essence of true religion, 
and as that alone which discriminates the characters of 
the children of God. ‘ Ye have heard that it hath been 
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said, Thou shalt love thy neighbor, and hate thine ene- 

my. But Isay unto you, love your enemies, bless them 

that curse you, do good to them that hate you, and pray 

for them that despitefully use you; that ye may be the 
‘ children of your father which is in heaven: for he 
} maketh his sun to rise on the evil and on the good, and 
MS sendeth rain on the just and on the unjust. For if ye 
love them which love you, what reward have ye? Do 
not even the Publicans the same? And if ye salute your 
brethren only, what do ye more than others? Do not 
even the Publicans so? Be ye therefore perfect, even 
as your father which is in heaven is perfect.” 

That mankind by nature are totally destitute of this 
disinterested love, and wholly governed by the oppo- 
site spirit of selfishness, he abundantly taught in the 
course of his preaching. ‘1 know you,” said he to sin- 
ners, “that ye have not the love of God in you.” And 
] he scrupled not to call them vipers, and serpents, and 

even the children of the devil. And he carried the doc- 
trine of total depravity into its natural and necessary 








consequences, and condemned sinners for all the affec- 
tions of their hearts, and all the actions of their lives. 
Accordingly upon this ground, he asserted the abso- 
lute necessity of regeneration, or the renovation of the 
heart by the spirit of God. He expressly said to Nico- 
demus, ** except aman be born again, he cannot see 
the kingdom of God.” And when Nicodemus appeared 
to misapprehend his meaning, he rejoined, “except a 
man be born of water and of the Spirit, he cannot enter 
into the kingdom of God. That which is born of the 





flesh is flesh: and that which is born of the spirit is spirit. 
Marvel not that I said unto thee, ye must be born again.” 
And in full consistency with this, he commanded sinners 
to repent and believe the gospel immediately. Accord- 
ingly we read, “after that John was put in prison, Jej 
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sus came from Galilee, preaching the gospel of the 
kingdom of God, saying, the time is fulfilled, and the 
kingdom of God is at hand: repent ye, and believe the 
gospel.” 

He assured all his faithful followers, that they should 
: finally persevere to eteternal life. % Verily, verily I say 
unto you, he that heareth my word, and believeth on 
him that sent me, hath everlasting life, and shall not 
come into condemnation.” Again, “ my sheep hear my 
voice, and I know them, and they follow me: and | 
give unto them eternal life ; and they shall never per- 
ish; neither shall any pluck them out of my hand. My 


Father which gave them me, is greater than all, and 
none is able to pluck them out of my Father's hand.” 





The effects of growth in Grace. 

‘ Qur Saviour compares grace in the heart to seed Jf 

j sown in the earth, which springs up and grows very 

: gradually and insensibly. ‘Though the best of christians 

. grow very gradually, yet they carry about with them 

, | marks of their increasing holiness, which is an increasing : 
\e evidence of their being the subjects of a saving change, ‘ 
f t and of their having gone forward, rather than back- 


ward, in their religious life. And if they critically and 
impartially examine the exercises of their own hearts, 
ia they will find more or less of the following effects ot 
the growth of grace. 

They will find that they have become more and more 
i sensible of the essential diflerence between nature and 
: grace. Natural and spiritual affections often put ona 
“i similar appearance, when they flow out towards the 
same objects ; which renders it the more difficult to dis- 
tinguish them from each other. Christians are very li- 
able to put nature for grace, and selfishness for benevo- 
3 lence. When their natural affections unite with their 
spiritual affections, they are apt to imagine, that they 
we) are all pure and holy. All their affections, however, 
are distinguishable, and growing christians learn by ex- 
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perience to distinguish them. The more they increase 
in knowledge and grace, the more clearly they discern 
the difference between holy affections and all others 
which bear the nearest resemblance of gracious exer- 
@ises 

By growing in grace, they experience a growing 
sense of their consiant and absolute dependence upon 
the divine Spirit for all right affections. They lean 
less to their own understanding; trust less to their own 
hearts ; and depend less upon their own reflections and 
strength. They find more sensibly, that they are not 
sufiicient of themselves to think any thing as of them- 
selves; but that their sufficiency is of God. ‘They are 
convinced by experience, that the preparation of their 
heart and the answer of their tongue is of the Lord. 
They feel more and more disposed to acknowledge 
God in all their ways, and to rely upon his gracious aid 
and influence in every duty. 

Their growth in grace gives them a growing sense 
of their vileness and unworthiness in the sight of God. 


‘The more holy they are, the more clearly they diseern 
the beauty of holiness and the deformity and turpitude 


of sin. As Job grew in grace by passing through the 
furnace of affliction, he felt an increasing sense of his 
moral imperfection and vileness in the sight of God, to 
whom he said, “I have heard of thee by the hearing 
of the ear: but now mine eye seeth thee. Wherefore 
| abhor myself, and repent in dust and ashes.’ A clear 
view of the holiness and majesty of God, had a similar 
effect upon the holy heart of Isaiah, who said, Wo is 
me! for I am undone; because I am a man of unclean 
lips, and I dwellin the midst of a people of unclean lips : 
for mine eyes have seen the king, the Lord of hosts.” 
The apostle Paul, while pressing forward towards sin- 
less perfection, had a deep and growing sense of his re- 
maining depravity, and moral turpitude.  O wretched 
man that | am, said he, who shali deliver me from the 
body of this death.” David often sighed and groaned 
under a sense of his sin and guilt. Though growing 
saints really increase in holiness! yet the more grace 
they have, the more clearly they discern their remain- 
ing corruptions, and the more they loath and abhor 
themselves for them. 
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Hence growing christians have a growing sense of the 
grace of God in their salvation. The more they grow 
in the knowledge of their Lord and Saviour Jesus Christ, 
and the clearer views they have of the divine character, 
and of the divine law, and of the difference between na. 
ture and grace, the more they are astonished at the 
great things which have heen done for them. They 
are ready to adopt the grateful language of the apostle, 
«« By the grace of God, we are what we are.” They 
are astonished at the grace of God in providing a Sa- 
viour ; at the grace of Christ in dying for them; and at 
the grace of the holy spirit in subduing their stubborn 
hearts, and continuing to carry on a work of sanctifica- 
tion in them. The whole scheme of redemption ap- 
pears to he full of the riches of divine grace. 

Hence growing christians have a growing desire to 
bring forth fruits of righteousness. In whatever station 
they are fixed; in whatever business they are employ- 
ed; in whatever condition they are placed; they feel 
more and more disposed to lay out themselves, to pro- 
mote the glory of God and the good of mankind. The 
growth of grace produced this effect in Abraham, who 
left his country and friends, and offered up his Son, for 
the glory of God; it produced this effect in Moses, who 
gave up the most promising prospects, in obedience to 
God, and for the good of his people; and it produced 
- the same effect in the apostles and the primitive chris- 
tians, who suffered the loss of all things to promote the 
cause of Christ, and diffuse the blessings of the gospel 
through the world. Growing christians are not sloth- 
ful in business, but fervent in spirit, serving the Lord. 
They bring forth fruit, some thirty, some sixty, and 
some an hundred fotd. 
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